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Abstract: This is a pioneering study of the historical reception of the Yijing (Classic of Changes)
in the Ryukyu Kingdom in the early modern period. The Yijing was not a very popular text among
Ryukyuan scholars who neither reprinted Chinese commentaries nor wrote their own
commentaries on the text. They studied the Yijing mainly through the interpretations of Zhu Xi,
and no one specialized in it. However, the yinyang wuxing theory and divination associated with
the Yijing were incorporated into Ryukyuan traditions, applied to all walks of life, including
geomancy, folk religion, medicine, and architecture.
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Introduction

The Ryukyu Kingdom was an important member in the Chinese maritime trade network, but
was only peripheral in the Confucian cultural sphere. Ryukyuan scholars studied Chinese language
and culture to facilitate trading and governance rather than to pursue excellence in Confucian
scholarship. They sometime cited Confucian classics in their writings, but did not write their own
commentaries. It is very difficult to study the history of Confucianism in the Ryukyu Kingdom,
not to mention a particular text.'

The Yijing 554X (Classic of Changes), one of the most influential Confucian classics in the
Sinosphere, has been ardently studied in Japan, Korea, and Viet Nam.” A large number of
commentaries on its text, images, and divination were written in literary Sinitic by Japanese,
Korean, and Vietnamese scholars. How the Yijing was studied and used by the Ryukyuans remains
unknown. This is a pioneering study of the historical reception of the Yijing in the Ryukyu
Kingdom in the early modern period. The Yijing was not a very popular text among Ryukyuan
scholars who neither reprinted Chinese commentaries nor wrote their own commentaries on the
text. Although Ryukyuan scholars made little contribution to Yijing studies, the Yijing remained
influential in Ryukyuan society and culture. In particular, the yinyang wuxing [2f5 1T (two
primal forces and five phases) theory and divination associated with the Yijing were incorporated
into Ryukyuan traditions, applied to all walks of life, including geomancy, folk religion, medicine,
and architecture. Based on primary Ryukyuan, Chinese, and Japanese sources, this study aims to
outline the history of the Yijing in the Ryukyu Kingdom in the early modern period, focusing on

" For a historical overview of Confucianism in the Ryukyu Kingdom, see Uezato Kenichi | BLEf—,
“Liuqiu dui Ruxue de shourong,” IiEK¥EHHRHEZER) 2 (Reception of Confucianism in Ryukyu), Taiwan
Journal of East Asian Studies 3.1 (2006): 3-25. See also Barry Steben, “The Transmission of Neo-
Confucianism to the Ryukyu (Liuqiu) Islands and Its Historical Significance,” Sino-Japanese Studies 11.1
(1998): 39-60. Sai On %%ili (1682-1761), a Confucian scholar and statesman in Ryukyu, has drawn
academic attention. See: Gregory Smits, Visions of Ryukyu: Identity and Ideology in Early-Modern Thought
and Politics (Honolulu: University of Hawai‘i Press, 1999); and Sakuma Tadashi {%/A f#]1F, “Sai On no
shiso: Ryukyta okoku ni okeru Jukyo to fusui,” Z£H D BEAE « IRER FEIC BT A FEZ L B /K (The
thought of Sai On: Confucianism and fengshui in the Ryukyu Kingdom), Nikon shiso shigaku H A EFE
s 43 (2011): 111-27.

* See Wai-ming Ng, The I Ching in Tokugawa Thought and Culture (Honolulu: University of Hawai‘i Press,
2000); Ng, “The I Ching in Late Choson Thought,” Korean Studies 24 (2000): 53-68; Ng, “Yijing
Scholarship in Late-Nguyen Vietnam: A Study of Le Van Ngu’s Chu Dich Cuu Nguyen (An Investigation
of the Origins of the Yijing, 1916),” Review in Vietnamese Studies 3:1 (December 2003): 1-14.
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its popularization and impact. It has implications for understanding the role of the Yijing in the
making of Ryukyuan culture and the characteristics of Confucianism in the Ryukyu Kingdom.

The Transmission of the Yijing to Ryukyu

Unlike Korea, Japan or Vietnam, the Ryukyu Kingdom did not have a long history of
Confucian education. Its transmission of Confucianism can only be traced to the fourteenth century
when the Ryukyuan prince and his minsters went to Ming China to study Confucian classics at the
Imperial Academy in 1392. In the Ming and Qing periods, Chinese books were imported to Ryukyu,
but most Ryukyuans only read introductory texts and morality books. Ryukyuan scholars had a
preference for the political and social morality in the Four Books over the abstract thinking of the
Five Classics. The Yijing, considered the most difficult text in the Five Classics, was never well
received and its transmission to the Ryukyu Kingdom remains obscure.

The time of the first introduction of the Yijing to the Ryukyu Kingdom is uncertain. Although
it may have been introduced prior to the Ming period through Chinese merchants or Japanese
monks, it is safe to state that it arrived no later than the fourteenth century when Ryukyu started
paying tribute to the Ming court. There were three different ways of transmission as follows:

First, importation from China. During the Ming and Qing periods, the Ryukyu court send its
ministers and scholars to study Confucian classics at the Imperial Academy in Nanjing and Beijing.
Following the Chinese practice, students from Ryukyu first studied the Four Books and then the
Five Classics. The Yijing was the last text to study in their three-year curriculum.’

Ryukyuan delegates, merchants, students, and migrants brought a small number of Chinese
books to Ryukyu. Li Dingyuan ZEEEST (1750-1805), the vice-envoy on a Chinese investiture
mission to Ryukyu, made this observation in Naha: “This nation has published few books and has
not purchased many books from China. No wonder, its civilization is not as flourishing as Korea.”*
There are only two Chinese commentaries on the Yijing found in the book collection of the Sonan
Family % F 2% of Kumemura A K K[, namely Yijing daquan huijie 5548 K2 & fi# (An
explanation of the Yijing Daquan, 1681), by Lai Ersheng ZRE§4E of the Qing and Yijing jinghua
%k (Essence of the Yijing, 1851), by Xue Jiaying E¥5z#H, also of the Qing. Both were
imported from Qing China and read by the official Chinese interpreter, Gi Shosei ZREFL (b.
1826) who was a prominent figure in Kumemura.” He studied the Yijing daquan huijie, a
collection of commentaries based on the interpretations of Zhu Xi, seriously, because it was chosen
as the textbook by the Meirindo HHf@E, the Confucian academy in Kumemura. He jotted down

his thoughts on the book page by page and cited many Chinese commentaries to elaborate the

3 Pang Xiang ;&1H, ed., Liugiu Ruxue jianwenlu ik A E2 R [E§k (Records of the Ryukyuans studying
at the Imperial Academy, 1768) (Taipei: Wenhai chubanshe, 1973), p. 346.

* Li Dingyuan, Shi Liugiu ji {FEi3kC (Records of my mission to Ryukyu), in National Diet Library of
Japan (call number 7-597), vol. 5, p. 8.

> There were a very small number of Confucian texts (such as Zhu Xi’s Sishu jizhu VOEEEEE) reprinted
in Ryukyu, but all Yijing commentaries found in Ryukyu were imported either from China or Japan.
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meanings of the Yijing. These texts include: Yichuan 5){# (by Yang Chengzhai 153875, 1127-
1206, of the Song); Zhouyi huitong &5y i (by Dong Zhiqing E E ] of the Yuan); Zhouyi
mengyin [E5525] (by Cai Qing %%, 1453-1508, of the Ming); Yijing zhijie 554X Ef# (by
Zhang Juzheng 5EJE&F, 1525-1582, of the Ming); Zhouyi zhengjie [&Z)1Ff# (by Hao Jing jfifl
), 1558-1639, of the Ming); and Zhouyi guangyi 5 Z)EZ% (by Pan Yuanmao ;& T, of the
Qing). It indicates that not a few Chinese commentaries on the Yijing were imported to Ryukyu
and some Ryukyuan scholars studied them seriously. Many of these Chinese texts were reprinted
in Fujian Province.® In contrast, Shdsei left few notes on the Yijing jinghua which was not a
textbook for the Meirindo.

Second, importation from Japan. In the medieval period, Japanese Zen Buddhist monks
visited the Ryukyu Kingdom. They were also familiar with Chinese learning and carried Chinese
books to Buddhist temples in Naha. In the early seventeenth century, Satsuma domain invaded
Ryukyu and forced the Ryukyu court to pay tribute. With the opening of exchanges between
Ryukyu and Satsuma, Japanese Confucianism was introduced to Ryukyu. In 1632, Tomari Jochiku
JHANTT (1570-1655), a Buddhist monk and Confucian scholar from Satsuma, came to teach the
Ryukyu imperial family the Confucian Classics and was warmly received by the Ryukyu king Sho
Ho &% (1590-1640). Jochiku was a disciple of Bunshi Genshdo 2 2 E (1555-1620), a
representative scholar of the Satsunan FER school of Confucianism in Satsuma. During his
three-year sojourn in Ryukyu, Jochiku lectured for the Ryukyu king and princes on the Four Books
using Bunshi’s punctuation method.” It is not certain whether he brought Bunshi’s punctuated
Zhouyi chuanyi [&Z{#H% (by Dong Kai &%, b. 1226, of the Song) or Zhouyi chuanyi Daquan
[ S {HFE K% (by Hu Guang #HJE, 1369-1418, of the Ming); both were combination of Cheng
Yi’s 2B (1033-1107) and Zhu Xi’s %52 (1130-1200) commentaries.®

A small number of Yijing commentaries written by Tokugawa scholars were brought to
Ryukyu via Kyushu. For example, the Miyara family = EZZ in Ishigakijima kept a copy of Arai
Hakuga’s #r-H 1k (1715-1792) Ekigaku shosen FE2/NZE (A Simple Interpretation of the
Yijing, 1754).

Third, locally printed or copied in Ryukyu. In 1505, the Ryukyu king Sho Shin HH. (1465-
1527) ordered the production of an official edition of the Four Books and the Five Classics. Pang
Xiang J&HH (1713-1790), a teacher for Ryukyu students in the Imperial Academy in Beijing,

6 Most of these Fujian reprints belonged to the works of the Zhu Xi school or introductory books for
children’s enlightenment. There was no reprint of Yijjing commentaries. See Takatsu Takashi, “Ming
Jianyang Prints and the Spread of the Teachings of Zhu Xi to Japan and the Ryukyu Kingdom in the
Seventeenth Century,” in Angela Schottenhammer, ed., The East Asian Mediterranean Maritime:
Crossroads of Culture, Commerce and Human Migration (Wiesbaden: Harrassowitz Verlag, 2008), pp. 253-
67.

7 See Takatsu Takashi =j#2%, “Kinsei Ryikyi ni okeru Kanseki juyd,” #THERERIC 31T 2 HEE 2%
(The transmission of Chinese books in early modern Ryukyu), Amami nyiizureta 5 (April 2004): 10.

¥ See my The I Ching in Tokugawa Thought and Culture, pp. 32-33.
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listed some Chinese books reprinted under the order of the Ryukyu king as follows: “At the request
of the [Ryukyu] king, books were reprinted in this order: The Four Books, Five Classics, Xiao xue
/NE Jinsilu jijie bianmeng xiangshuo T B $FEM(ESEEEER, Giwen zhenbao 3 E.E, and
Qianjia shi T2¢5%. They are official editions kept in the imperial court and are granted upon
request.”’ Whether commentaries on the Five Classics were reprinted in Ryukyu is highly
questionable, as no one has ever seen a single title.'’

Ryukyu scholars also hand-copied Chinese books, and the number of hand-copied Chinese
books can match those of the published books.!" Although we cannot find any hand-copied Yijing
commentaries in Ryukyu, some hand-copied Chinese books containing Yijing-related content have

survived into modern times. For example, the Mouji &K, family in Shuri had a Japanese reprint
of the Kongsheng quanshu fEE4Z (Compete writings of Confucius) (originally published in
China in 1598, reprinted in Japan in 1668). Matsumoto T6s6 /% & 51 hand-copied it in 1884.
The text contains many Yijing-related writings.

The Spread of the Yijing in the Ryukyu Kingdom
In Shuri, the capital of Ryukyu, the Fujianese immigrant community in Kumemura, rather
than the imperial court, was the center of Confucian education.
Ryukyu princes studied Confucian classics in their childhood. For example, Tei Junsoku F%£

JIERN (1663-1734), a prominent Confucian scholar, was invited to lecture on the Four Books for

’ Pang Xiang, ed., Liugiu ruxue jianwenlu, p. 183. Takatsu Takashi does not believe that all books listed in
the Liugiu ruxue jianwenlu were official editions. See Takatsu Takashi, Hakubutsugaku to shomotsu no
Higashi Ajia: Satsuma Ryikyii to kaiiki koryi 1Y) EVIOHR T ¥ 7 —FEEE « Tikk & BRI M —
(Natural history and books in East Asia: Satsuma-Ryukyu Exchanges) (Ginowan: Ydju shorin, 2010), pp.
142-43. Takatsu seems to be right in this regard. For example, it is unlikely that the Ryukyu government
reprinted the Jinsilu jijie bianmeng xiangshuo (Kinshiroku shiige benmo shosetsu, 1695), a commentary on
Zhu Xi’s Jinsilu %7 8§k (Reflections on things at hand) written by the early Tokugawa Confucian Tsukita
Katsunobu FLHPE(E.

' When Muto Chohei EEZESE (1879-1938) went to Okinawa to investigate ancient books during the
Taisho period (1912-1925), he found a number of Ryukyuan reprints of commentaries on the Four Books,
including Sishi jizhu VOZEEEEE (reprinted in 1850), Sishii liyanchao VUZE(HEzE$) (reprinted in 1850) ,
Lunyu jizhu @zE8:¥ and Daxue zhangju “KE2E5 4], but could not find a single commentary on the Five
Classics. See Mutd Chohei, Seinan bun'un shiron V5§ S35 5 (Essays on the cultural history of the
southwestern provinces [of Japan]) (Tokyo: Oka shoin, 1926), pp. 185-203. Uezato Kin’ichi FEHE—
argues that these texts may not be the Ryukyuan reprints. See Uezato Kin’ichi, Higashi Ajia Kanji bunkaken
no naka ni okeru Ryikyi Kanshibun no ichi 37 ¥ 7 EFALB O HIZE T HIRBKER LOME
(Locating Ryukyuan Chinese-style poetry in the East Asian cultural sphere of Chinese characters) (Report
of Research Project # 16520214 [2017]), pp. 8-9.

" Tsuzuki Akiko #}%%E 5, F maintains that hand-copied Chinese books had a wider circulation than
published Chinese books in the Ryukyu Kingdom. See Tsuzuki Akiko, “Hajime ni” (X U (2 (Preface),
in Chatancho kyoiku iinkai JEAHTZ 57 &2, ed., Kinra Soho monjo: Eki takujitsu fiisui 5 B 5EFH S
£ 5 - #H - /K (The Kinra Soho Document: Yijing oracles, auspicious date selection, and fengshui)
(Chatancho: Hatancho kyoiku iinkai, 1993), p. 3.
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the princes. There are no records of lectures on the Yijing in the imperial court, but members of the
imperial family seemed to have acquired some knowledge of it. The fifteenth king of the second
Sho Dynasty, Sho On [&if (1784-1802) borrowed the term, “yude” & {= (lit., cultivating

morality) from the Yijing to name a spring. Li Dingyuan praised the Ryukyu king as follows:

[In the image of Meng, the fourth hexagram, of] the Yijing reads: “Under a
mountain emerges a spring, not knowing its path. Leaders use effective action
to nurture inner virtues.” The king of Chiizan (Ryukyu) found a spring in the
southern garden he newly built and named it yude. The moral cultivation of the
king is like the spring."

Compared to the imperial court, Kumemura was more important in Confucian education.
Kumemura people received Confucian education systematically in their hometowns and then
served the Ryukyu government as officials, diplomats, interpreters, and secretaries. The Confucian
Temple and the Confucian Academy Meirindd were founded in 1674 and 1718, respectively. Wang
Ji JFFE (1626-1689), the Qing envoy to Ryukyu in 1683, made this observation after a visit to

the Confucian Temple in Kumemura:

There are the portraits of four people [Yan Hui, Zeng Shen, Zi Si and Mencius]
standing on the sides of the spirit tablet of the holiest teacher Confucius, holding the
Classic of Poetry, Classic of Documents, Classic of Changes and Spring and Autumn
Annals, respectively. From the Classic of Poetry, Classic of Documents, Classic of
Changes and Spring and Autumn Annals, we know they really respect our Confucius. "’

Meirindd provided Confucian education and Chinese training for Kumemura young men. It had a
library of Chinese books. The Qing vice-envoy to Ryukyu, Xu Baoguang & (1671-1723)
was impressed by its collection. He wrote: “The two sides of the Meirindd have a relatively
comprehensive collection of Confucian Classics and Chinese literature.”"*

Besides the Meirindo, there were other schools in Shuri to teach the Confucian Classics
and the Chinese language. A national academy, entitled Kokugaku [E“7 was established in 1798.

It provided education for members of the imperial family, noblemen, and ministers. Its curriculum

"2 In Ryikyi kokuchi himonki ¥ Bk Bt % < 2¢ (Inscriptions in the Ryukyu Kingdom), p. 47.
Downloaded from the Iba Fuyd Collection # Jf7 3% ik ¢ J&£, University of the Ryukyus Library.
(http://manwe.lib.u-ryukyu.ac.jp/cgi-bin/disp-img.cgi?file=iha0080)

" Wang Ji, “Liuqiuguo xinjian zhishengmiao ji,” ¥iEREIH & E B EIZC (A record of my visit to the
newly built Confucian Temple in Ryukyu), in Zhou Huang &, ed., Liugiuguo zhilue i ERERERE (A
brief history of Ryukyu) (Hong Kong: Zhonghua shuju, 1985), vol. 15, p. 181.

' Xu Baoguang, Zhongshan chuanxinlu "1 1{8(5$% (Account of my mission to Zhongshan), vol. 4, p.
45. Downloaded from the Iba Fuyt Collection, University of the Ryukyus Library. (http://manwe.lib.u-
ryukyu.ac.jp/cgi-bin/disp-img.cgi?file=iha0185)
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was divided into two streams: Confucian Classics and Chinese literature.

The Meirindo and Kokugaku shared some common features in Confucian education. They
adopted the Four Books and the Five Classics as required textbooks and put more emphasis on the
Four Books."” They both used Zhu Xi’s commentaries to teach the Yijing. According to the Tosa
Confucian Tobe Yoshihiro F & ELEE, in the teaching of the Yijing, the Meirindd used the Wujing
jichuan T14%E2{8 (Collected commentaries on the Five Classics), whereas Kokugaku adopted
the Yijing daquan huijie.'® In terms of teaching and learning, the former used both “direct reading”
(chokudoku %) and “reading the Chinese text in Japanese” (kundoku F)I5t), whereas the latter
used kundoku only."”

At the elementary level, the village schools in the Shuri and its surrounding regions offered
children with basic Chinese and Japanese education.'® Graduates of the village schools could
move on to one of the three Mihira School =3(Z=7#¢ in Shuri to receive intermediate-level
education. Some Buddhist temples in Shuri also had Chinese books and provided elementary
education in their private academies. Xia Ziyang E % (1552-1610), a Ming envoy to Ryukyu,
made this report:

I have heard that there is a big Buddhist temple called Engakuji [E[%=F located
on the right side of the Imperial Palace in the Ryukyu Kingdom. In its library,
there are the Four Books and Five Classics granted by the king. It also has many
other books such as [Peiwen] yunfu HEJ{F, [Zizhi] tongjian #$E, and Tangxian
santishi FEFE =#5%F. It also has Buddhist sutras such as Huayan ZEfgy, Fahua
7AE#E and Lengyan F5gg. Its monks chant the Xinjing /%% (Heart Sutra) and

teach the sons of ministers the Lunyu ZfiZE (Analects of Confucius)."”

" See Uezato Kenichi, “Liuqiu dui Ruxue de shourong,” pp. 3-25.

' See Tobe Yoshihiro, Oshima hikki K E2E52 (Notes of Oshima, 1726), in Shinmura Izuru #iFdH,
ed., Kaihyo sosho 3 J§7%#E 3 (Kyoto: Koseikaku shoten, 1928). Modern scholars such as Majikina
Ankd E X778 (1875-1933) and Takatsu Takashi (b. 1958) have cited this piece of information from
the Oshima hikki. See Majikina Anko, “Okinawa ni okeru Koshikyo no enkaku,” JH4E(Z fAT 5 FLT2
Di{5E (The history of the religion of Confucius in Okinawa), Ryikyi shinpo IREKHEL (June 13,
1917), p. 19; Takatsu Takashi, “Kinsei Ryiikyii ni okeru Kanseki juyd,” p. 11.

17 Oshima hikki, vol. 3, pp. 36-37. Kundoku was a unique way of reading literary Chinese (Kanbun £
developed by the Japanese. Chinese texts were punctuated, analyzed, and translated into classical Japanese.
See Rebekah Clements, 4 Cultural History of Translation in Early Modern Japan (Cambridge: Cambridge
University Press, 2015), pp. 94-140.

'8 See Takahashi Toshizd =i#&{& =, Ryikyi okoku jidai no shoté kyoiku: Yaeyama ni okeru Kanseki no
ryitkyiigo shirys FiEK EERFARO U FLE * NEILII BT 5 ZEFEDOHEKFEER (Elementary
education in the Ryukyu Kingdom: Data about the Ryukyuan language in Chinese books in Yaeyama)
(Ginowan: Yojushorin, 2011).

¥ Xia Ziyang, Xingcha shenglan EFEFSE (Records of my voyages), cited in Zhao Yongfu #§7k{8 and
Fu Linxiang 1L, eds., Zhonghua dadian H1HE K # (Great dictionary of China) (Hangzhou: Zhejiang
guji chubanshe, 2004), p. 43.
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Many Chinese books in Engakuji were brought to Ryukyu from Kyoto by the Japanese Zen monk
Kaiin Shoko FFfE&¥E (d. 1495) when he founded the temple in Shuri in 1492.%

Outside Shuri, Chinese books scattered in different parts of the main island of the Ryukyu
Kingdom. In terms of Yijing-related books, the best collection can be found in the Kinra family <
EZ in the Chatanicho JLZHT in the middle part of the main island. According to the Kinra
Soho monjo, the family documents complied by Kinra Soho < E52F[ (1898-1987), his family
library has the following Yijing-related Chinese and Japanese books: Zhou Huikui jiaozheng Yijing
daquan [EEZRAEES K4 (The Yijing daquan proofread by Zhou Huikui) by Hu Guang #H
& of the Ming, proofread by Zhou Shixian fE+-85 of the Ming; Yuzuan Zhouyi zhezhong fHI%
[E 2547 (Balanced annotations of the Zhouyi compiled upon imperial order) by Li Quandi =
StHb of the Qing; Zengshan boyi Y41l s 25 (Revised Yijing divination) by Yehe Laoren ¥f#E7%
A of the Qing; Gogyoeki shinan H1T5F5F (A guide to the Wuhang-Yi[jing]) by Sakurada
Komon #% H £ FY9 of the Tokugawa; and Ekigaku dokushii ozassho 55 7% % 38 K i &
(Collection of notes on the Yijing in my self-study), compiled by Kinra Soho. It also lists a number
of books on fengshui, fortune-telling and numerology that borrow ideas and terms from the
Yijing.*' For example, Kinra Sohd, in his commentary on the Guanyin linggian 35 85 %
(Efficacious oracle of Guanyin), associates one hundred predictive poems with different
hexagrams of the Yijing. Using the first poem as an example, it reads: “Good omen. Zodiac sign
of Zi. The Poem: Good relationships were preordained at the time of creation. Everything is fine
on a fortunate day. It is uncommon to get such lot. If you behave properly, you will be endorsed
by the king.” S6ho associated this poem with the hexagram kan #X, and he explained it briefly in
Chinese and in more detail in Japanese. He remarked in Chinese on this poem: “This hexagram is
a symbol of the creation of heaven and earth. A sign of everything going smoothly.”** The Kinra
family had had a keen interest in Yijing divination and S6ho himself was an ekisha 2% (Yijing
diviner).” He used both yarrow stalks and bronze coins (Kanei tsihd & 7k 35, Japanese coin
minted during the Kanei era, 1624-1644) to divine.

Some larger outlying islands in the Ryukyu Kingdom also had Chinese books.** Xu
Baoguang wrote: “Different islands have also been communicating with China, purchasing and

* Higashi Ajia Kanji bunkaken no naka ni okeru Ryitkyii Kanshibun no ichi, p. 1.

! See the table of contents in Kinra S6ho monjo: Eki takujitsu fisui.

22 Yamazato Junichi [[[EE4}i—, “Kinra Soho monjo Kannon reisen” & B f0E (BlE %) (The
Kannon reisen, a document held by Kinra Soho), in Nihon Toyo bunka ronshi H AR FE A bEmE
(Collection of articles on Japan-East Asian culture) 15 (March 2009): 141-42.

3 Ekisha refers to professional Yijing diviners. For the activities of ekisha in Tokugawa Japan, see my The
1 Ching in Tokugawa Thought and Culture, pp. 45-47.

** See Takatsu Takashi and Einogawa Atsushi 2287 (|2, eds., Zoho Ryiikyi kankei Kanseki mokuroku &
HHRERER (R EFE H 3% (Supplementary index to the Chinese books about Ryukyu), report for the project,
entitled, Higashi Ajia shuppan bunka no kenkyi 7 ¥ 7 HHR AL DWEZE (A study of publication
culture in East Asia) (March 2005).
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collecting Chinese books.”* For instance, Amami Oshima, an island located between Kyushu and

Ryukyu, had a good collection of Chinese books. He noted: “This island has no Confucian Temple,
but it has the Four Books, the Five Classics, and the [Quan] Tangshi [£]FEsF (Complete Tang

26 Most of these Chinese books came from

poems). Its people call this island ‘small Ryukyu.
Japan in the late medieval and early modern periods. The Sishu jizhu VUZEEEE (Collected
commentaries on the Four Books) by Zhu Xi, held in the Moriyama family E%[[15%, was a
Japanese edition reprinted in Edo.”’

Miyakojima established a public school called Nanboku gakkd FgIEE2R (South-North
School) to provide basic Chinese education, such as the reading of the Sanzijing =574% (Three-
Character Classic) and the use of the abacus. The Motomura family {5 of this island had a
collection of Chinese books. Ishigakijima had teachers to teach basic Chinese education. The
Toyokawa family 2 )1[5Z and the Takehara family 7/55Z had collections of Chinese books
and Japanese commentaries on Chinese books. Their collections contain twenty-six commentaries
on Confucian Classics, including the Sishu tizhu VOZEFE:E (Annotated edition of the Four Books),
compiled by Fan Xiang U] of the Qing, one of the most popular Confucian texts in Ryukyu
after the eighteenth century.”® However, no Yijing commentaries have been found in Miyakojima
and Ishigakijima.

Ryukyu Confucians and the Yijing

Tei Junsoku and Sai On Z%5 (1682-1761) were the representative Confucian scholars of
Ryukyu. Both were scholar-bureaucrats born and raised in Kumemura. Although they did not write
any commentaries on the Yijing, their writings contain many Yijing-related ideas.

Junsoku, after his visit to the Confucian Temple, praised Confucius for perfecting morality.
He remarked:

My Confucius has achieved success by putting things together. He edited
ancient poems and documents, compiled rituals and music, explained the
Zhouyi and wrote the Chungiu 7%k (The Spring and Autumn Annals).
Emperor and minister, father and son, husband and wife, elder and younger
brother, friend and friend are all happy with their roles. Riots are few.*’

Zhongshan chuanxinlu, vol. 4, pp. 4-5.

%% Tbid., p. 45.

“Kinsei Rytkyt ni okeru Kanseki juyo,” pp. 7-9

* Mizukami Masaharu 7K_F %, “Ryikyt chiho shijin Kanseki gakushi no jittai” BRERHE 5 A JEEE
FHEHDFEHE (Study of Chinese books among intellectuals in different regions of Ryukyu), in Ryikyi
daigaku kyoikugakubu kiyo IRER K FZ G240 % 84 (February 2014): 4.

* “Liugiuguo xinjian zhishengmiao ji,” in Liugiuguo zhilue, vol. 15, p. 185.
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It is interesting to note that he used “my” to refer to Confucius, showing that he was proud of his
Chinese origin. He praised Confucius for canonizing the Six Classics. Junsoku studied the Yijing
under the Ryukyu Confucian Tei Koryo Ef5/ E who taught Sho Jun &4fi 1660-1707), crown

price of the king Sho Tei [&jE (1645-1709), the Yijing, Shujing E4% (Classic of Documents)
and Liji 1430 (Book of Rites) in 1701.*° He said: “In early simmer I went to the visit Tei Koryo

in his house to express my gratitude to him for lecturing the Yijing for me.”*' He presented a
pentasyllabic poetry to his teacher:

The Zhouyi contains eternal truth. —Z2%EZE > ,ﬁ?{j\j EET? 0

Only you can understand its mystery. FEEEZR A » 3L °
Your teaching methods have enlightened this foohsh student. Enpmﬁfﬁ/i Hig
BN

I express my gratitude to you for coming to teach me from afar on this rainy
morning day. * SEAMGIRNE - Hi55EEERT -

Junsoku also studied the Confucian Classic, including the Yijing, under the Chinese scholar Chen
Yuanfu [§7CH in Fuzhou for four years. As Chen recalled:

Mr. Tei Chobun f£1-§E . [another name for Junsoku] was sent to Fuzhou on
an official mission. He sought my advice on learning all day long. I taught him
the Yijing and Quan Tangshi. Mr. Tei was exceptionally brilliant and thoughtful.
He fully understood what I said.>

Hence, Junsoku studied the Yijing seriously under two Confucian scholars who were faithful to

Zhu Xi. He himself did not leave any writings on it.

Unlike Tei Junsoku, Sai On had no record of studying the Yijing. However, his thoughts concerning

politics, cosmology, and geomancy were imbued with such Yijing-related concepts as yinyang [i&

[% (two primal forces), wuxing F1T (five phases) and faiji &fix (supreme ultimate). In the Sao
L5

hengen %£45R = (Brief remarks of an old man wearing a straw raincape, 1746), he applied

vinyang to morality and politics:

Things (shi &) refer to ourselves, family, and nation. Things to accomplish (yi %)

refer to self-cultivation, family management, nation governance, and the

3% QOshiro Tatsuhiro KIKIT#, Ryikyi no eiketsu tachi 5iER DBk - £, (Great characters in Ryukyu)
(Tokyo: Purejidentosha, 1992) p. 235.
1 Quoted in Iha Fuyt 7%k and Majikina Anko, Ryikyi no go ijin iEk 2 Fi{g A (Five great men
in Ryukyu) (Naha: Ozawa shoten, 1916), p. 216.
32
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3 Ibid., p. 217.
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pacification of the world. I believe shi and yi to men is like yin and yang to heaven
or gi (vital energy) and blood to human beings. The circulation of yin and yang
creates everything in the world. Regulating gi (vital energy) and blood can maintain
life. Shi and yi are crucial to self-cultivation and the governance of the nation. Qi
and yi are yang, blood and shi are yin. This shows that the same principle is
applicable to both heaven and human beings.”*

He was more explicit in the Hitori monogatari JH¥JEE (Soliloquy, 1750):

The ways of the five professions (wuhang F1{T [namely: scholars, peasants,
artisans, merchants and officials]) and the four classes (simin VUEE [namely:
scholars, peasants, artisans, and merchants]) are created by human beings based on
the natural principle of yinyang wuxing. Hence, politics should be implemented
using yinyang wuxing as the underlying principle.>

Likewise, he used yin-yang to explain the formation of the universe in the opening paragraph of
the Seimu yoron ZE[EE G (Important views after waking up, 1754):

It was in primordial chaos before the creation of ¢gi. It is impossible to describe it
and we now call it faiji. Taiji refers to the state of emptiness. In the beginning of
creation, gi came out from nothing. After the appearance of gi, yin and yang were
divided, heaven and earth were separated, and human beings and living things were
born. These were all the wonderful applications of gi. Qi is the creator.”®

Sai On was also a master of fengshui, Chinese geomancy that contains many Yijing-related
concepts. He studied it under Liu Riji Z]|H%5 in Fuzhou and brought back relevant books and

compasses to Ryukyu. He was asked to advise on the fengshui of the Shuri Castle, National Temple
Aki#®  (Monument of the dragon vein in the three provinces, 1750), he argued that the three
provinces of the Ryukyu Kingdom were located in the dragon vein. and thus he did not support
moving the capital from Shuri to Nago and building canals.”” He was also familiar with Yijing
divination and wrote the Taidaneki chishaku 1AW 25 fR (Commentary on Yijing oracles).”®

3 Sai On, Zuchi yoden, Sao hengen [E|;EE{#H- 5455 = (Essentials of governance; Brief remarks of
an old man wearing a straw raincape) (Naha: Okinawa kyddo kydkai, 1935), p. 46.

%> Sai On, Hitori monogatari (Naha: Okinawa kyddo kyokai, 1934), pp. 13-14.

3% In Okinawa rekishi kenkytikai 48 ER25 2>, ed., Sai On senshii R84 (Selected Works of Sai
On) (Naha: Hoshi insatsu shuppanbu, 1967), p. 85.

37 Sakuma Tadashi, “Sai On no shiso: Ryiukyt 6koku ni okeru Juky® to fusui,” Nihon shisé shigaku 43

(September 2011): 111-27.
*¥ This may be the only commentary written by a Ryukyuan scholar. It is more about divination than the
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Ryukyuan Folklore and the Yijing

The Yijing was not a very popular Confucian classic in Ryukyu, but its related ideas were
incorporated into Ryukyuan folklore. The creation myth of Ryukyu contains elements of faiji and
yinyang. The Chiizan seikan [T (Mirror of Chiizan, 1650), the first official history of
Ryukyu, uses the term, “yinyang hehe” [&[5H1& to refer to sexual intercourse between the two
founding gods: the goddess Amamikyd ([e]EE3E /X ) and her brother Shinerikydo (FE{=1874).
Regarding the beginning of the Ryukyu imperial family, it reads:

Although they did not harmonize yin and yang, the wind blew and the goddess
[Amamikyd] became pregnant. She gave birth to three sons and two
daughters. The first son was the first king of this nation. His name was
Tenson-shi KF4[K, [lit. heavenly descendant].””

The ethnologist Orikuchi Shinobu 7 1{ZK (1887-1953) called the two founding gods “gods of
yin and yang” (inyoshin [FER5E). %

The Chizan seifu "FLL1HEE (Genealogy of Chizan, 1701), another official history of
Ryukyu, begins with these sentences:

Before the separation of heaven and earth, there was a state of primordial
chaos. There was no distinction between yin and yang, the clear and the
muddy. When taiji appeared, it generated the two complementary forces. The
two complementary forces generated the four aggregates. The changes of the
four aggregates gave birth to everything. Hence, heaven and earth have
become heaven and earth; human beings and things have become human
beings and things.*'

In addition, it contains a record that a local leader used the Yijing for an oracle in the fourteenth
century. Before Satto ZZf& (1321-1395) became the king, he made a request to marry the

daughter of Katsuren Aji f#7#{% 5] (d. 1458), the lord of the Katsuren Castle. Aji sought advice
from the oracle of the Yijing:

texts or images of the Yijing. The book was kept in the Okinawa Prefectural Library and unfortunately it
was destroyed by fire during the Second World War.

% Haneji Chosha &7 [Sho Shoken [A]52 %], ed., Ryikyikoku Chiizan seikan FRFERE bl 2
(Naha: Kuniyoshi kobundo, 1932), p. 17.

* Orikuchi Shinobu, Kodai kenkyi H5{CHFZE (Study of Antiquity) (Tokyo: Ookayama shoten, 1930), vol.
I,p.72.

*' In Iba Fuyii, Higashionna Kanjun 5 Z 4522, and Yokoyama Shigeru (1158, eds., Ryikyi shiryo
sosho IRERSURIEEE (Series on Historical Sources of Ryukyu), vol. 4 (Tokyo: Inoue shobo, 1962), p. 11.
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His daughter said: “Although his appearance and clothing look despicable, he
is indeed exceptional. He will have great fortune in the future.” Aji always
believed in the cleverness of his daughter and did not want to impose his
opinion on her. He told her: “If you think this way, I will use the oracle to
decide.” He divined and got the sign that the daughter would become the queen.
He was overjoyed and thus accepted the proposal.**

The yinyang theory can be found everywhere in Ryukyuan folklore. According to the
Ryikyitkoku yuraiki i EREFH>KEEC (The origin of the Ryukyu Kingdom, 1713), the Ryukyu
people worshipped deities in September, because it represented the sign of decline after the
appearance of lao yang [ (old yang turning into yin). It reads: “In September, the old yang
will turn into yin. Misfortune often strikes people. Hence, they pray to deities and bodhisattvas
near and far for good fortune.”*’

There were a considerable number of Yijing diviners in early modern Ryukyu. Most of
these Yijing diviners were males, but they were not as influential as female shamans. Male Yijing
diviners were active in the southern part of the mainland, whereas female shamans were
everywhere in Ryukyu, including villages and islands.** In the eighteenth century, the number of
Yijing diviners suddenly increased, as many female shamans turned into Yijing diviners due to the
official suppression of shamanism.** Yijing diviners performed many functions for the ordinary
people, including fortune-telling, choosing the site for graveyard and ishiganto 1 BY 24
(protective stone), and healing.*® As they believed in the supernatural power of the Yijing, they
liked to hold it to pray.*’

Chinese fengshui had a strong impact on all walks of life in Ryukyu.”® Li Dingyuan, in his
observation during his mission to Ryukyu, maintained that the masters of Yinyang (yinyangjia [z
F5%5%) exerted some influence on Ryukyuan politics.*” Kumemura sent his scholars to Qing China

to study geomancy and the calendar. Sai On was one such example of a man who was sent to study

2 Tbid., p. 13.

# Quoted from Ginowan shishi EEF5i5 (History of Ginowan City), vol. 4 (Ginowan: Ginowan-shi,
1985), p. 89.

* Arne Rokkum, Nature, Ritual, and Society in Japan's Ryukyu Islands (London and New York: Routledge,
2005), p. 223.

¥ See Smits, Visions of Ryukyu: Identity and Ideology in Early-Modern Thought and Politics, p. 116.

* Kubo Noritada ZEfE ., Chigoku bunka to Nanto H[E XAk & F§E (Chinese culture and Southern
Islands) (Tokyo: Daiichi shobd, 1981), p. 94.

7 Kubo Noritada, Okinawa no shiizoku to shinké J14&DEA & {Z{] (Customs and religions in Okinawa)
(Tokyo: Tokyo daigaku Toyo bunka kenkytijo, 1971), p. 64.

* See Miura Kunio =f[E e, Fiisui koyomi onydji: Chiigoku bunka no hen’en to shite no Okinawa &
7K o J& - [EfGAEN - RESAEDIG L L TDOMHEE (Fengshui, the calendar, yinyang priests: Okinawa at
the periphery of Chinese culture) (Ginowan: Y dju shorin, 2005).

¥ Shi Liugiu ji, vol. 5, p. 8.
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in Fuzhou and became a fengshui master. Like his Chinese counterparts, he explained the nature
of the land in terms of the balance of yin and yang. In the Sanrin shinpi [LIFfEF (Real secrets

of the mountain forests), he encouraged the villagers to plant trees on gentle mountain slopes to
harmonize yin and yang, because “gentle mountain slopes are neither too steep nor too flat; they
are in harmony with yin and yang. For this reason, lush forest can be grown there.””’ He held that
land of pure yang or pure yin is not suitable for tree planting.”'

Chinse geomancy was widely applied in different activities in Ryukyu. The fengshui compass
used by Ryukyuans has 384 lines rather than 360 lines commonly used by the Chinese. 384 come
from the multiplication of the 64 hexagrams and the six lines in the Yijing.>* In architecture, the
selection of site for palace, castle, house and graveyard were all subject to fengshui. Fengshui
masters looked for place where yin and yang achieved balance.” Ryukyuan medicine was strongly
influenced by Chinese medicine and thus the yingyang wuxing principle was widely used. The
Ryukyuan herbal scholar Go Keishi S=24%7E: explained the nature of herbs in Ryukyu in terms of

inyang in his Shitsumon honzo & ] &K . (Questions about herbs, 1789). For instance,
ymyang

. . . . . 54
epimedium “can reinforce yang and supplement yin” and “revive the way of yang.”

Concluding Remarks

The Ryukyuans studied the Chinese Classics to communicate and do business with the
Chinese rather than pursue academic excellence. Although they could write in Chinese, compose
Chinese poems, and communicate well with the Chinese officials and merchants, they did not write
their own commentaries on the Chinese Classics.”> They were satisfied with children’s books and
morality books for the commoners and Zhu Xi’s commentaries for the scholars.>

* Modified from John Purves, Bixia Chen, and Yuei Nakama, trans., “The Secrets of Forestry: An English
Translation of the Sanrin Shinpi of Sai On,” The Science Bulletin of the Faculty of Agriculture (University
of the Ryukyus) 56 (December 2009): 13.

> Tbid., pp. 13-14.

> Both the 384-line fengshui compass and the 360-line fengshui compass were invented in China. The
former was not as popular as the latter. Ryukyu and Tsushima adopted the 384-line fengshui compass. See
Dana Masayuki FH#4E. 7, “Kenrya kenchi no sokuryd gijutsu to Rytukyd kokuzu” §Z[Z D M &L
flt & FREREA[Y (Survey technology in the Qianlong land survey and the map of Ryukyu), in conference
proceedings: Zhongliu keji wenhua jiaoliu shi xueshi yantaohui 13 B SCAB A R St 0G5 &
(Academic conference on the history of China-Ryukyu exchanges in technology and culture), Fujian
Normal University, November 19, 2010.

> Chen Jinguo [§#E[, “Fenmu xingzhi yu fengshui xinyang: Fujian yu Liugiu (Chongsheng) de shili”
EEPHIEE/KE(]  iEEEEER (Od4l) AYEEH] (The forms of graves and fengshui belief: Using
Fujian and Ryukyu (Okinawa) as examples), Xin shijie zongjiao yanjiu ¥t FSZZ0152 4:1 (September
1994): 2-54.

% Go Keishi, Shitsumon honzo (Edo: Izumiya Kichibg, 1837), inner chapters, 2, p. 29. In digital collection
of Waseda University (call number = 01 00582).

> In Takatsu Takashi and Chen Jie [§$E, eds., Liugiu wangguo Hanwen wenxian jicheng ¥i¥k F [EB%
N EREERE (Index to Chinese books in the Ryukyu Kingdom) (Shanghai: Fudan daxue chubanshe, 2013).
> Nakamura Shunsaku 1R} (E, “Kinsei Ryiikyd to Shushigaku” YT {HIRER & 267 (Early modern
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The historical reception of the Yijing in the Ryukyu Kingdom reflects the nature of
Ryukyuan Confucianism. The Yijing was much less popular than the Four Books. Ryukyuan
scholars did not write any commentaries or reprint any Chinese commentaries on it. They read
commentaries written by Chinese and Japanese scholars. Japan played an important role in
promoting the Yijing in Ryukyu. In terms of Yijing scholarship in East Asia, Ryukyu was far behind
as compared to other members of the Sinosphere, such as Japan, Korea, and Viet Nam.

The Yijing as a Confucian text was not popular, but was influential as an oracle manual. Its
related ideas and practices had a great impact on Ryukyuan society and culture, applied to
geomancy, divination, folk religion, medicine and architecture. This aspect of the Yijing was
assimilated into Ryukyu traditions.

Ryukyu and the Zhu Xi School), in Ichiki Tsuyuhiko HiZKEHZ, ed., Edo Jugaku no Chiiyo chishaku T
FEFOHFE TR (The interpretations of the Zhongyong in Edo Confucianism) (Tokyo: Kyiiko shoin,
2012), p. 116.
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